1. The Queer Experience in the Text
קידושין פב.
מתני': ...ר' יהודה אומר לא ירעה רווק בהמה ולא יישנו שני רווקין בטלית אחת וחכמים מתירים

גמ': תניא אמרו לו לרבי יהודה לא נחשדו ישראל על משכב זכור ולא על הבהמה

Mishna: Rabbi Yehuda says that a single man should not shepherd cattle and two single men should not share a blanket, and the rabbis allow it.

Gemara: According to a braita (a Mishnaic Apocrypha), Jews are not suspect for sexual activity between men or bestiality.
Rav Aharon Feldman
1998

I believe that the course you have taken is correct: you must refuse to deny your nature as a homosexual while at the same time refuse to deny your Jewishness. There is no contradiction between the two if they are viewed in their proper perspective. Judaism looks negatively at homosexual activity, but not at the homosexual nature. Whatever the source of this nature, whether it is genetic or acquired (the Torah does not express any view on the matter), is immaterial. This nature in no way diminishes or affects the Jewishness of a homosexual. 

…

Family and children are important in Jewish society but one who does not have these need not feel that he is not a full-fledged member of the community. The verse in Isaiah 58, which is read by Jews all over the world on every public fast-day, is addressed to the homosexual: Let not the eunuch say `I am a dried up tree.’ For so saith G-d to the eunuchs who keep my Sabbath, who choose what I desire, and who keep my covenant: I shall make them in My house and within My walls a monument, a shrine, (yad vashem) superior to sons and daughters. I shall render their (lit., his) name everlasting, one which will never be forgotten.

…
Can a homosexual be expected to live as a celibate? I believe a Jewish homosexual can accomplish this if he decides that the Jewish people is his “wife and children.” It is possible to do this if he throws his every spare moment into devotion to the welfare of his people. 

קלונימוס בן קלונימוס/ מתוך "אבן בוחן"
13th century
	אָבִינוּ שֶבַּשָּמַיִם,/ 

שֶעָשִיתָ נִסִּים לַאֲבוֹתֵינוּ בָּאֵש וּבַמַּיִם,/ 

הָפַכְתָּ אוּר כַּשְדִים לְבַל תִּשְרֹף בְּחֻמָּהּ/ 
וְהָפַכְתָּ דִינָה בִּמְעֵי אִמָּה/ 
וְהָפַכְתָּ הַמַּטֶּה נָחָש לְעֵינֵי אַלְפֵי רִבְבָן/ 

וְהָפַכְתָ הַיָּד הַטְּהוֹרָה לָבָן/ 

וְהָפַכְתָּ יַם-סוּף לְיַבָּשָה/ 

וְקַרְקַע הַיַּרְדֵּן אֶרֶץ נְגוּבָה וְקָשָה/ 

הַהוֹפְכִי הַצּוּר אֲגַם מַיִם/ 

חַלָּמִיש לְמַעְיְנוֹ מַיִם- / 

מִי יִתֵּן וְתַהַפְכֵנִי מִזָּכָר לִנְקֵבָה!/ 

אִלּוּ זָכִיתִי לְכָךְ, כַּמָּה חֲנַנְתַּנִי טוֹבָה/ 

גְּבֶרֶת הַבַּיִת הָיִיתִי, וְחָנִיתִי לְבֵיתִי מִצָּבָא!/ 

אֲבָל מָה אֲדַבֵּר וּמָה אֹמַר?/ 

לָמָה אֶבְכֶּה וְלָמָה אֶתְמַרְמַר?/ 

אִם אָבִי שֶבַּשָּמַיִם גָּזַר עָלַי
/ 

וְנָתַן בִּי מוּם קָבוּעַ, אִי אֶפְשָר לַהֲסִירוֹ מְעָלַי,/ 

וְהַדְּאָגָה בְמָה שֶאִי אֶפְשָר – כְּאֵב אָנוּש וָחֵבֶל/ 

וְלֹא יוֹעִילוּ בָה תַּנְחוּמִין שֶל הֶבֶל./

אָמַרְתִּי: אֶשָּא וְאֶסְבֹּל/ 

עַד אֶגְוַע וְאֶבֹּל./ 

וְאַחַר שֶכּךְ לָמַדְתִּי מִפִּי הַשְּמוּעָה/ 

שֶמְּבָרְכִין עַל הַטּוֹבָה וְעַל הָרָעָה,/ 

אֲבָרֵךְ בּקוֹל נָמוֹךְ, בְּשָפָה חֲלוּשָה/ 

"בָּרוּךְ אַתָּה ה' שֶלֹא עָשַנִי אִשָּה!"
	Lord in heaven,/

You did miracles for our forefathers through fire and water /

You turned Ur Kasdim to unburning heat/

You turned Dina in her mother’s womb/

And you turned the staff to a snake before the eyes of thousands/

You turned a pure hand white (with leprosy)

And turned the Red Sea to a desert

And the Jordan into hard, brittle land

The One who turns the rock to a lake of water

Flint to a water’s spring

If only you could turn me from male to female!

If I had deserved this, how grateful I would be

The woman of the house I’d be, and make great things of my house!/
But what can I say, how can I speak?

Why should I cry and why should I mumble?

If my Father in Heaven decreed me so

And gave me a set defect which cannot be removed from me/

And to worry over what is impossible – is pain and suffering
I said: I shall bear it and suffer

Until I die and am swallowed up

Then later I learned from divine inspiration

That you bless the good like the bad

So I’ll bless with a soft, weak voice

“Blessed are you G-d, who did not make me a woman!”


2. Being Different in the Text
במדבר ט
	4 So Moses instructed the Israelites to observe the Passover. 5 And they observed the Passover on the fourteenth day of the first month at twilight in the wilderness of Sinai; in accordance with all that the Lord had commanded Moses, so the Israelites did.

6 It happened that some men who were ceremonially defiled by the dead body of a man could not keep the Passover on that day, so they came before Moses and before Aaron on that day. 7 And those men said to him, “We are ceremonially defiled by the dead body of a man; why are we kept back from offering the Lord’s offering at its appointed time among the Israelites?” 8 So Moses said to them, “Remain here and I will hear what the Lord will command concerning you.”
9 The Lord spoke to Moses: 10 “Tell the Israelites, ‘If any of you or of your posterity become ceremonially defiled by touching a dead body, or are on a journey far away, then he may observe the Passover to the Lord. 11 They may observe it on the fourteenth day of the second month at twilight; they are to eat it with bread made without yeast and with bitter herbs

	ד וַיְדַבֵּר מֹשֶׁה אֶל בְּנֵי יִשְׂרָאֵל לַעֲשֹׂת הַפָּסַח. ה וַיַּעֲשׂוּ אֶת הַפֶּסַח בָּרִאשׁוֹן בְּאַרְבָּעָה עָשָׂר יוֹם לַחֹדֶשׁ בֵּין הָעַרְבַּיִם בְּמִדְבַּר סִינָי כְּכֹל אֲשֶׁר צִוָּה ה' אֶת מֹשֶׁה כֵּן עָשׂוּ בְּנֵי יִשְׂרָאֵל. ו וַיְהִי אֲנָשִׁים אֲשֶׁר הָיוּ טְמֵאִים לְנֶפֶשׁ אָדָם וְלֹא יָכְלוּ לַעֲשֹׂת הַפֶּסַח בַּיּוֹם הַהוּא וַיִּקְרְבוּ לִפְנֵי מֹשֶׁה וְלִפְנֵי אַהֲרֹן בַּיּוֹם הַהוּא. ז וַיֹּאמְרוּ הָאֲנָשִׁים הָהֵמָּה אֵלָיו אֲנַחְנוּ טְמֵאִים לְנֶפֶשׁ אָדָם לָמָּה נִגָּרַע לְבִלְתִּי הַקְרִב אֶת קָרְבַּן יְהוָה בְּמֹעֲדוֹ בְּתוֹךְ בְּנֵי יִשְׂרָאֵל. ח וַיֹּאמֶר אֲלֵהֶם מֹשֶׁה עִמְדוּ וְאֶשְׁמְעָה מַה יְצַוֶּה ה' לָכֶם. 

ט וַיְדַבֵּר ה' אֶל מֹשֶׁה לֵּאמֹר. י דַּבֵּר אֶל בְּנֵי יִשְׂרָאֵל לֵאמֹר אִישׁ אִישׁ כִּי יִהְיֶה טָמֵא לָנֶפֶשׁ אוֹ בְדֶרֶךְ רְחֹקָה לָכֶם אוֹ לְדֹרֹתֵיכֶם וְעָשָׂה פֶסַח לַה'. יא בַּחֹדֶשׁ הַשֵּׁנִי בְּאַרְבָּעָה עָשָׂר יוֹם בֵּין הָעַרְבַּיִם יַעֲשׂוּ אֹתוֹ עַל מַצּוֹת וּמְרֹרִים יֹאכְלֻהוּ



תענית עמוד כ
	תנו רבנן: 'לעולם יהא אדם רך כקנה ואל יהא קשה כארז; מעשה שבא רבי אלעזר ברבי שמעון ממגדל גדור, מבית רבו, והיה רכוב על החמור ומטייל על שפת נהר, ושמח שמחה גדולה והיתה דעתו גסה עליו מפני שלמד תורה הרבה; ]עמוד ב[ נזדמן לו אדם אחד שהיה מכוער ביותר; אמר לו: "שלום עליך רבי" ולא החזיר לו, 

אמר לו: ריקה! כמה מכוער אותו האיש! שמא כל בני עירך מכוערין כמותך!?
אמר לו: איני יודע, אלא לך ואמור לאומן שעשאני: כמה מכוער כלי זה שעשית!
כיון שידע בעצמו שחטא - ירד מן החמור ונשתטח לפניו ואמר לו: נעניתי לך! מחול לי!
אמר לו: איני מוחל לך עד שתלך לאומן שעשאני ואמור לו 'כמה מכוער כלי זה שעשית'!
היה מטייל אחריו עד שהגיע לעירו; יצאו בני עירו לקראתו והיו אומרים לו "שלום עליך רבי רבי מורי מורי";
אמר להם: למי אתם קורין 'רבי רבי'?
אמרו לו: לזה שמטייל אחריך!
אמר להם: אם זה רבי - אל ירבו כמותו בישראל!
אמרו לו: מפני מה?
אמר להם: כך וכך עשה לי!
אמרו לו: אף על פי כן מחול לו, שאדם גדול בתורה הוא.
אמר להם: בשבילכם הריני מוחל לו, ובלבד שלא יהא רגיל לעשות כן.
מיד נכנס רבי אלעזר בן רבי שמעון ודרש: לעולם יהא אדם רך כקנה ואל יהא קשה כארז, ולפיכך זכה קנה ליטול הימנה קולמוס לכתוב בו ספר תורה תפילין ומזוזות'.
	A person should always be soft like a reed, and he should not be stiff like a cedar. An incident occurred in which Rabbi Elazar, son of Rabbi Shimon, came from Migdal Gedor, from his rabbi’s house, and he was riding on a donkey and strolling on the bank of the river. And he was very happy, and his head was swollen with pride because he had studied much Torah.
He happened upon an exceedingly ugly person, who said to him: Greetings to you, my rabbi, but Rabbi Elazar did not return his greeting. Instead, Rabbi Elazar said to him: Worthless [reika] person, how ugly is that man. Are all the people of your city as ugly as you? The man said to him: I do not know, but you should go and say to the Craftsman Who made me: How ugly is the vessel you made. When Rabbi Elazar realized that he had sinned and insulted this man merely on account of his appearance, he descended from his donkey and prostrated himself before him, and he said to the man: I have sinned against you; forgive me. The man said to him: I will not forgive you go until you go to the Craftsman Who made me and say: How ugly is the vessel you made. He walked behind the man, trying to appease him, until they reached Rabbi Elazar’s city. The people of his city came out to greet him, saying to him: Greetings to you, my rabbi, my rabbi, my master, my master. The man said to them: Who are you calling my rabbi, my rabbi? They said to him: To this man, who is walking behind you. He said to them: If this man is a rabbi, may there not be many like him among the Jewish people. They asked him: For what reason do you say this? He said to them: He did such and such to me. They said to him: Even so, forgive him, as he is a great Torah scholar. He said to them: For your sakes I forgive him, provided that he accepts upon himself not to become accustomed to behave like this. Immediately, Rabbi Elazar, son of Rabbi Shimon, entered the study hall and taught: A person should always be soft like a reed and he should not be stiff like a cedar, as one who is proud like a cedar is likely to sin. And therefore, due to its gentle qualities, the reed merited that a quill is taken from it to write with it a Torah scroll, phylacteries, and mezuzot.


3. Current Rabbinic Discourse
Chief Rabbi Ephraim Mervis
The Wellbeing of LGBT+ Pupils: A Guide for Orthodox Jewish Schools, 2018

To our great regret, without appropriate measures in place, harm has too often been caused in our schools and this is a problem that persists today. With this in mind, I consider it a chiyuv (obligation) to provide appropriate direction to our schools and to ensure that Rabbis and other suitable members of staff are on hand to provide support and guidance to our students…

We are, of course, aware of the Torah’s issurim (prohibitions) here, including Vayikra/Leviticus 18:22, but when homophobic, biphobic and transphobic bullying is carried out with ‘justifications’ from Jewish texts, a major chilul Hashem (desecration of God’s name) is caused. We must be ever-mindful of the mitzva to “Love your neighbor as yourself” (Vayikra/Leviticus19:18), considered by Rabbi Akiva to be the most important principle of the Torah.

Rav Benny Lau

2015

“It all begins with how we speak in the home, how we speak in the youth movements, how we speak in school. We need to take responsibility. Nobody at all may stay in the closet. The closet is death. Life is life. ‘And you shall choose life’ (Dueteronomy 30:19). We need to take care that no boy or girl, man or woman, will be afraid to live in a home filled with warmth. It is our responsibility in the name of the Torah, in the name of the G-d of Israel, in the name of the nation that asks to live here on this land.
